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Among the most intriguing of the newly released Dead Sea
Scrolls is a fragment that was originally called “On Resurrec-
tion.” It was assigned for publication to Abbé Jean Starcky,
who died in 1988 without publishing it. After Starcky’s
death, it was given to Father Emile Puech of the Ecole
Biblique in Jerusalem, who is the present “official editor.”
Shortly before the Biblical

L

Archaeology Seciety pub-
Yoo W s lished its facsimite edition
\, - : RN of previously unpublished
sk . \mm_‘L 1?—504‘3-1"51“\.64( scroll photographs in
?\; Ty hws Atorid ‘L’rb-_‘h\. 1991,%a photograph and
L (595 (AN WSS L, reliminary translation of
'“B.A' “bﬁ\'n w\“‘a\ﬂ-"!fm."mw‘”’.‘mw“f"-"’ ‘ tphis text agpeared in BAR?
ven’ ﬁ\;i:?;s‘ﬁ‘i‘;{ﬁyﬁ L The official editors have
A K O AR i Y now changed the name of

this text to the “Messianic
Apocalypse.” [t may be
easier just to call it

4Q521—thar is, document

"
LRV ?‘ iy 's'i;:: A ACALGR’: Ca I
37 DO ey - ’
ik ":ﬁq\! .
-m!j"‘-‘" ba'
-“a;.-th‘\”“\"‘?i‘_fl;' C Ca Tk

g ¥ 1o :
LR a:xyi?\?‘f'f' hilavie r:\f.:aih' ‘n‘w-u

('N

oy q*ﬂ:‘;{'}\r{%s%i'\ Yokl LY 521 from Qumran Cave 4.
ELIEC T o B s v N
comeon gy g WY The meorc we study it, the
P S « clearer the conclusion be-
3 - -
: L comes: 403521 is an ex-
. h_)‘\;. | 1 .
o tremely impartant text.
it A3 : H H
It is wristen on leather

and is in Hebrew. About 15 fragments of the text from
three columns have been identified, but most are very small
and do not join. The largest body of text, principally two
fragments, comes from column 2 and consists of 14 mostly
broken lines. It is these 14 lines that we will analyze here.
The text was written sometime between 200 B.C.E. and the
fall of the Temple in 70 C.E., probably after 100 B.C.E. It
is difficult to be more precise.

Three striking features of this text are significant: First, ic
speaks of a single messianic figure who will rule heaven and
carth. Secand, in the clearest possible language, it desctibes
the resurrection of the dead expected to occur during the
time of this Messiah. And third, it conrains an exact verbal
parallel with the Gospels of Matthew and Luke.

Scholarship on the Dead Sea Scrolls by now almost takes
it for granted that the Qumran community expected not
one, but two messiahs.t It is this that is supposed to provide
one of the major differences between the messianic expecta-
tions at Qumran, on the one hand, and Christianity, on the
other. For example, James VanderKam, a leading scholar on
the subject, tells us: “There is no doubt that the Qumran
covenanters and the early Christians shared a similar escha-
tological ouclook. Both must be regarded as eschatological
communities in the sense that both had a lively expectation
that the end of days would come soon and ordered cheir
communal beliefs and practices according to this article of
faith . . . [Bug,] although both groups had messianic expecta-
tions, they are different in some respects. The faith of
Qumran was that the lase days would bring two
messiahs . . . The more prominent messiah is the priestly
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one—-the messiah of Aaron. The second and apparently
lower-ranking messiah is the lay one—the messiah of Israel.
Precisely what the [Qumran] messiahs would do, other than
officiate at the messianic banquet, is not clear . . . There is
no second messiah in the New Testament, as there was at
Qumran.”?

T'his Qumeanic concepe of two messiahs was supposedly
derived from post-exilic Biblical literature, which postrays
both Zerubbabel (2 Davidic descendant) and Joshua, the
Figh Priest, as “anointed Ones” (the Hebrew for messiah is
meshiach, which lierally means “the anointed One”) (see
especially Zechariah 6:9-14). Just as these two fifth-century
B.C.E. figures shared power, so, it is said, Qumranic authors
expected two messiahs, a priestly messiah and a Davidic
messiah, who would arise in the Last Day and share author-
ity over a restored Israel, the priestly messiah presiding in
matters of Law and ritual and the Davidic scion leading
God’s forces into escharological bartle.

The early Christians, in contrast, focused on a single
Messiah ot Chrise (the Greek Christos is a translation of the
Hebrew meshiach, anointed One). They expected this person
to be 2 descendant of King David and of course saw Jesus of
Nazarech in this role (Mark 8:27-40; Acts 2:36). Jesus is
presented as a direct descendant of David (Marthew 1:1-16;
Luke 2:4). The early Christians clearly regarded Jesus as
God’s cosmic agent, who would return in power and glory
to rule heaven and earth (Mark 14:61-62; 13:26-27).

_ Our Qumran text, 4Q521, is, astonishingly, quire close
to this Christian concepe of the messiah. Qur text speaks not
only of a single messianic figure {“[che hea}vens and the
earth will obey His Messiah, [the sea and all chjat is in
them”), but it also describes him in extremely exalted werms,
quite like the Christian view of Jesus as a cosmic agent. (For
full text and analysis, see box on p. 62.) B

That there was in-fact an expectation of a single messianic
figure at Qumuran s really not so surprising. A re-examina-
tion of the Qumuran literature on this subject leads one to
question the two-messiah theory.

As a nmatter of fact, only once in any Dead Sea Scrol! text
is the idea of two messiahs staced unambiguously. That
statement appeats in the nearly complete copy of the
Manual of Discipline {(1QS), published in the earliest days of
Qumran research. Column 9:10-11 states: “They shall be
judged by the first statutes, by which the Community mem-
hers were ruled at first, unil there shall come the Prophet
and the Messiahs [plural] of Aaron and Israel.”

Understandably (since it is so well preserved and has long
been available to researchers), the Manual of Discipline,
1QS, has exercised enormous influence on scholarly concep-
tions of the Dead Sea Scroll community. But it is now be-
coming apparent that this copy of the Manual of Discipline
is a late and heavily revised version of one or more earlier
literary works. The oldest version of the Manual of Disci-
pline (403259 lacks these crucial lines.t Thus, it is likely
that they were added later and testify to certain develop-
ments in Qumranic thinking about the messiah.
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Other Dead Sea Scroll texts that are often cited in discus-
sions about the idea of two messiahs are ambiguous. For
example, column 12:22-23 of the Damascus Covenant says,
“This is the rule for the assembly of the camps who walk in
it [a gloss: in the Age of Wickedness] until there shall arise
the Messiah of Aaron and Israel.” Those who argue for a
definite expectation of two messiahs at Qumran understand
the Messiah of Aaron and Israel as two distinet figures. But
it is equally valid—indeed, preferable grammatically—to
understand this phrase as describing one figure who arises
from the collective Aaron and Israel. He represents both the
priestly and lay elements of the nation. Thus conceived,
these lines refer back to the first column of the same text
which reads, “And in the Age of Wrath he remembered
them and caused the root he had planted to sprout from
Israel and Aaron” (CD 1:5-7).

In short, there is not much evidence in the previously
published scrolls that straightforwardly supports a putative
doctrine of two messiahs. What evidence there is reminds us
that we must be careful about method. We must also allow
for differences between the texts, differences that arise be-
cause, while many of the scrolls represent the views of a
single movement, they nevertheless come from different
places and different times. Further, we must be very careful
about “harmonizing” what different texts say.

The newly released texts, mostly from Cave 4, only rein-
force this need for caution. Not one speaks of two messiahs
(though it must be said that references to any messiah at all
are sparsc). These texts usually describe a traditional Davidic
warrior-prince. For example, the fragmentary 4Q458, which
is a sort of apocalypse, refers to the destruction of the
“uncircumcised” and then speaks of someone “anointed
with the oil of the Kingdom.” To all appearances this figure
is a warrior, but in any case, only one person is described as
anointed. The so-called “Son of God” text (4Q3246) also
conceives of a single messianic war leader.® The author of
this Aramaic work writes: “He shall be called the Son of
God; they will call him Son of the Most High . . . He will
judge the earth in righteousness . . . and every nation will
bow down to him . . . with (God’s) help he will make war,
and . . . [God] will give all the peoples into his power.”

Only one of the newly released scrolls presents a different
idea about a messianic figure (though it doesn’t actually use
the word “messiah”). In this work, known as 4QAaron A,’
instead of a Davidic warrior, a marvelous priest is the focus.
In describing the priest, the author gives his imagination full
rein; “His [the messianic priest’s) wisdom will be grear. He
will make atonement for all the children of his generation

... His word shall be as the word of Heaven [“Heaven” is a
circurnlocution for “God”] and his teaching shall be accord-
ing to the will of God. His eternal sun shall burn bril-
liantly.”"® This is a somewhac different concept of a messi-
anic figure, but it does not ipso fircto suggest a second
messiah.

So the text that is the subject of this article (4Q521) is, in
speaking of a single Messiah, more the rule than the excep-
tion. And even if it is true that some Qumran texts con-
ceived of two messiahs, it is not clear that the idea was either
important or central.

Of course it is possible that lost portions of our text (and
other new texts) may have described other messianic fig-
ures.'" As always, we can only analyze what we actually have.

In 4QAaron A, as in our text, the messianic figure or
priest is described in extremely exalted terms, much like the
Christian messiah. Perhaps the best way to appreciate the
variety of viewpoints in the Qumran corpus is to compare
our text, 4Q521, to another Qumran text where the messiah
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is described in less exalted terms:

Then shall come the Messiah of Israel, and before him
shall sit the heads of the thousands of Israel, each accord-
ing to his standing in their camps and musterings. And
all the clan heads of the Community, together with the
wise of the holy Community, shall sit before them, each
according to his degree of honor. And when they shall
assemble for the common table, to eat and to drink the
wine, and when the common table shall be set and wine
poured for drinking, no one shall reach out his hand to
the first loaf of bread, nor the first cup of wine, before the
priest; for he shall bless the first bread and the wine and
extend his hand over the bread first. Then the Messiah of
Israel shall extend his hand . . . (1QSa 2:14-20).

The Messiah in this text eats and drinks with a small
band of followers, among whom he must take the second
seat, as it were, to a Priest. This Messiah is described in very
human terms. He enters into everyday life and is litdle more
than primus inter pares.

In contrast, the Messiah of our text, 4Q521, controls
heaven and earth, heals the wounded and raises the dead.
He rules over nature. Even deach, that old enemy, cannot
stand before him (he will resurrect the dead).

Christians embraced a similarly exalted view of their Mes-
siah as one who ruled heaven and earth. They expected that
the entire cosmos would be subjected to him (Philippians
2:9-10; 1 Corinthians 15:24-28). They remembered him as
one who had power over the demonic spirits, over disease
and death and even over the forces of nature. This exalted
view of Jesus is well summed up in the disciples’ exclama-
tion when Jesus calms a storm on the Sea of Galilee: “Who
then is this, that even the wind and the sea obey him?”
(Mark 4:35-41). Matthew 28:18 is more direct; there Jesus
is portrayed as saying, “All power in heaven and on earth has
been given to me.”

The messiah of our text is thus much closer to the Chris-
tian messiah in this regard than in any previously published
text and requires us to re-examine the previously rather
restricted views of messianic expectations at Qumran.

Our text, 4Q521, also has special significance because it
reflects a clear belief in the resurrection of the dead: “He
will . . . resurrect the dead.” Heretofore scholars have heat-
edly debated whether the people who composed the Dead
Sea Scrolls believed in the distincrively Jewish doctrine of
the resurrection of the dead. We know that various Jewish
groups during the late Second Temple period (200 B.C.E.-
70 C.E.) held different views of the afterlife. The first refer-
ences to the idea of the dead being raised occur only in late
portions of the Hebrew Bible (c.g., Daniel 12:1-3). Belief in
the resurrection of the dead emerged in certain Jewish circles
from the second century B.C.E. down through the first
century C.E. Some Jews adopred the doctrine and fervently
adhered to it. Others denied it. We see evidence of the dis-
pute in the Apocrypha and in the New Testament (2
Maccabees 12:43-45; 15:11-16; Mark 12:18-27; Acts 23:6-
10). Obviously, for early Christians, faith in the resurrection
of Jesus, and indeed, of all humankind at the end of days,
was a cardinal doctrine (1 Corinthians 15:12; Acts 14:15).

Bur what about the movement that collected and com-
posed the Dead Sea Scrolls? Did they believe in the resurrec-
tion of the dead? Geza Vermes, in his widely circulated
book, The Dead Sea Scrolls in English (3rd ed. [New York:
Penguin, 19871, p. 56), says that the scrolls never clearly
mention the idea, and concludes that resurrection played no

continues on page 65
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4Q521 and a Line-by-Line Analysis*
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Will you net fird the Lord in this, all ye who wait {for Him) with hope in your hearts? i

{1} [...The heajvens and the earth will cbey His Messiah,

{2} [The sea and ali that is in them. He will nat turn aside from the commandment of the Haly Ones.
{3} Take strength in His mighty work, all ye who seek the Lord.

{4

{8}  Surely the Lord will seek out the gious, and will call the righteous by name.

{6)  His spirit will hover over the pcor; by His might will He restore the faithful.

{7)  He will glorify the pious an the throne of the eternal kingdom.

{8)  He will release the captives, make the blind see, raise up the dofwntrodden |

{9) Forlevler ! will cleave {to Him agalinst the [pojwerful, and [I will trust] in His lavingkindness
{10} a[nd in His] golodness forever. His] holy [Messizh] will not be slow {in coming ]

{11} And as for the wonders that are not the work of the Lord, when he {i.e., the Messiah] [come]s
{12} then he will heal the sick, resurract the dead, and to the poor announce glad tidings.

{13) ... he will lead the [Holty Ones, he will shepherd [thlem. He will do

{14) .. .andallofit...

A recently released text
from the Dead Sea Scrolls,
known as 403521, reflects
an extraordinarily close
relationship to early Chris-
tian messianic beliefs.
Above are 14 lines from
column two of that text, which are the most
substantially preserved part of it. In accord
with schotarly convention, the parts in
brackets have been reconstructed on the
basis of surviving portions.

Those who wish o analyze the text more
closely will find these line-by-line comments

helpful:!

Lines 1-2:
The restoration of “heavens” in line 1 is
obvious.

The restoration of the “sea” in line 2 is
not quite so obvious. Line 2 is based on
Psalm 146, a psalm of praise that exhorts

*The Hebrew text contains markings used by
scholars to indicate the state of the original text. A
lower-case c followed by a number, such as ¢4 in
the first ling, indicares the estimated number of
letters lost in a missing section of a line. A filled-in
circle above a letter indicates a damaged letter whose
proposed reading seemns almost certzin; an open
circle above a letter indicates a damaged letter whose
proposed réading is uncerrain. A period on the
bottom of a line indicates the presence of an ex-
teemely damaged leter. Varat indicates a space left
empty by the scribe. The signs < and > on either
side of a letter indicate that the lecter had been
written above the line by the scribe afcer he had
detected a scribal error.
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“Ihe heavens and the earth will obey His
Messiah . . . He will heal the sick, resurvect the dead, and
to the poor announce glad tidings” (4Q521).

the audience to place trust not “in princes,
in mortals, in whom there is no help; when
their breath departs, they retuen to the
earch,” but in che Lord “who made heaven
and earth, the sea and all that is in them”
(Psalm 146:3-4,6). It scems clear that the
author of our Qumran text was tracking
verse G of Psalm 146.

This psalm was apparently quite impor-
tant for the author of our text. Both the
psalm and our text reflect a concern for the
destitute—rthe poor and the hungry. In
both the psalm and the Qumran text, cru-
cial terminology includes the “righteous”
{“Ihe Lord loves the righteous” [Psalm
146:8] and “The Lord . . . will call the righ-
teous by name” (Line 5]) and “spirit”
{Psalm 146:4 and “His spiric will hover over
the poor” [Line 6). Other similarities be-
tween Psalm 146 and our text will be cited
below.

The Hebrew word for Messiah
(smeshiach) in this text carries the possessive
suffix (meshicho), so it must be translaced
“His Messiah.” Although Ged is not men-
tioned in the text, it is clear that that is the
referent. In anocher previously unpublished
fragment from Qumran (4Q3287}, we find

this text: “The Holy Spiric
rested on His Messiah.”
Here the referent is ex-
plicit. In the apocryphal
writing known as the
Psalms of Solomon, Psalm
18:5 reads “for the appointed day when his
Messiah will reign.” Like our Qumran text,
this Psalm of Solomon has not previously
mentioned the name of Ged, but it is clear
he is the referent of “His Messiah.”

Line 3:

The words we have translated “Take
strength in His mighty work” can be under-
stood in Hebrew in art least three different
ways: (1) The “wotk” performed for God.
So understood, God is the object, the faith-
ful believers the subject (compare Numbers
8:11, Joshua 22:27 and 2 Chronicles
35:16). (2) The “work” performed by God.
In this interpretation Ged is the subject and
the faithful the object. Isaiah 28:21 refers to
an actien petformed by God using the term
“work”; the context there is instructive: Ged
will arise in anger to do his “work,” by
which is meant his work of judgment in the
last days. This understanding of the term
firs the Qumran text especially well. (3) The
“work” performed by His Messiah, So un-
derstood, the Messiah is the subject, God or
the people is the object. Although it is very
difficult ro decide which of the three op-
tions is best, we have adopted the second in
our translation.
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continued from page 61

part in their eschatology. Vermes's view is
commonly reflected in many standard
Qumran studies. Of course, Vermes and
other scholars had no access to this new
text, From our text we now have an unam-
biguous statement that “raising the dead”
was indeed an important expectation of the
messianic age among ac least some elements
of the movement reflected in the scrolls.
Moreover, if this is correct, as we believe
it 1s, then this is the first evidence outside
the New Testament for an important aspect
of this belief. This Dead Sea Scroll text
appears to say that it is the Messiah who
will raise the dead. That is the common
Christian understanding. But that was not
the usual Jewish view when Christianity
arose. Those Jews who believed in resurrec-
tion appartently thoughe that it was some-
thing God, not the Messiah, would do. For
example, in a prayer still recited in syna-
gogues, some portions of which antedate the
Roman destruction of the Temple in 70
C.E. {(the Shemone Fsrai, or 18 Benedic-
tions), we read (in the second benediction):

Lord, you are almighty forever, who
makes the dead to live . . . and keeps your
word faichfully to them who sleep in the
dusrt . . . And you are faithful to make che
dead alive. Blessed are you, Lord, who
makes the dead alive.

This passage clearly regards resurrection
as a divine action. It is God who will resur-
rect the dead. In our Dead Sea Scroll text,
the author presumably would have agreed
that power over life and death ultimately
comes from God, but he would insert God's
Messiah as the mediator of resuerection.
Here the Dead Sea Seroll text stands with
earliest Christianity, racher chan what
emerged as rabbinic Judaism.

The line of our text (line 12) relating to
the resurrection of the dead is remarkable
for anather réason: I contains one of the
closest, most direct linguistic parallels to a
New Testament text that has ever been
discovered in the scrolls. The line reads:

Then he will heal the sick, resurrect the
dead, and to the poor [he will] annonnce
glad tidings.

In Marthew and Luke we read chat while
John the Baptist is in prison, he sends his
disciples to ask Jesus, “Are you the coming
one, or do we look for another?” In inquir-
ing about Jesus’ messtanic ideniity, John's
disciples want to know what the signs of the
truc Messiah will be. Jesus answers:

Go and report to John what you have
seen and heard: the blind receive sight,
the lame walk, the lcpers are cleansed,
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and the deaf hear, the dead are raised up,
the poor have the glad tidings preached ro

them (Matthew 11:4-5; Luke 7:22-23).

These then are the “signs of the messiah.”

The language of our Dead Sea Scroll text
is virtually identical to that in Matthew and
Luke. The Christian signs of the messiah
were, as it were, foreshadowed in the Jewish
litetature from Qumran.

The fact that parallels to our Dead Sea
Scroll text appears in both Matthew and
Luke afmost word for word indicates that
the passage from the Gospels comes from a
very early Christian tradition that scholars
call “Q” {from the German word Quelle,
meaning “source”}. Q is a hypothetical
collection of the “Sayings of Jesus” com-
piled in the middle of the first century,
before the synoptic Gospels (Matthew,
Mark and Luke) were written. (3 accounts
for the many virtually idenrical sayings in
Matthew and Luke; Martthew and Luke
both used Q as their source.

The passages from Matthew and Luke
then reflect a very early Christian expecta-
tion of the signs of the messianic age and
the marks for identifying the Messiah. It -
was a view shared by the Jews represented
by our Dead Sea Scroll text, a text that
closely matches Matthew and Luke al-.
though it was probably compesed earlier.

The last phrase of line 12 of our text,
procliming glad tidings to the poor, isa
direct quotation from Isaiah 61:1, which
tells of an “ancinted One” (i.c., Messizh)
who will work various signs before the Day
of the Lord. This passage from Isaiah is
especially important in the Gospel of Luke,
Luke highlights it as the inauguration of the
messianic mission of Jesus. According to
Luke 4:18, it is this very verse from Isaiah
that Jesus reads in his hometown synagogue
at Nazarech. It is this very verse that Jesus
there claims he fulfills {Luke 4:21)! Thus,
both our text and Luke look back to the
same [saianic text as evidence of messianic
fulfillment.

Isaiah G1:1 says nothing abouc this
Anointed One “raising the dead,” however.
Indeed, in the entice Hebrew Bible chere is
nothing at all about a messianic figure rais-
ing the dead. Yet in both Luke and Mat-
thew (quoting from (), we find the refer-
ence to raising the dead linked ro glad
tidings for the poor, The two phrases are
linked as “signs of the messiah™ “The dead
are raised up and the poor have glad tdings
preached to them”—precisely as in our
Dead Sea Scroll!

With this newly released Dead Sea Screll
fragment, we are taken back to a very early
tradition within Palestinian Judaism regard-
ing the “signs of the Messiah,” commen to
the Dead Sea Scroll movement and early
Christianity. This tradition was obviously
shared by early Christians, who were still

part of the Jewish communiry.

We may go one step further: The passage
from Matthew/Luke is clearly connected
with the movement of John the Baptist, It is
he who sends the query to Jesus from his
prison cell. The wadirion we are dealing
with here was shared by the community of
John the Baptist and the early followers of
Jesus. The strong connections between John
the Baptist and the Dead Sea Scroll move-
ment have often been noted." With our
new text, we are in & better position to
speak of the common expectations of a
variety of interrelated apocalyptic and bap-
tist groups that fled to the “wilderness” to
prepare the “Way of the Lord” (Isaiah 40:3;
Luke 3:4; IQS 8.9 [though this last passage
seems to be allegorical]). They appear to
have shared a specific set of expectations,
and they draw in strikingly similar ways
upon a comnion core of prophetic texts
from the Hebrew Bible. This new Dead Sea
Scroll text provides a direct and very signifi-
cant example of a common messianic hope
among the followers of John the Bapist,
Jesus and (so it appears) the Dead Sea
Scrolls” Teacher of Righteousness. 2

! A pretiminary publication of the text by Puech is
to appeat in 1992 in che Revie de Qumran, vol.15.
We have not yec seen this publicacion.

2 A Facsimile Edition of the Dead Sea Scrolks, pre-
pared by Robert H. Eisenman and James M.
Robinson (Washington, DC: Biblical Archacology
Sociery, 1991). In this collection the fragment is
plite No. 1551, PAM 43.604. Its siglom is 4Q521.

* Eisenman, “A Messianic Vision,” BAR, Novem-
her/December 1991, p. 65. See also Eisenman and
Wise, The Dead Sea Serolls Uncovered (Rockport,
MA: Element Books, forthcoming).

4 For a recent discussion see S. Talmon, “Waiting
for the Messiah at Qumran,” in J. Neusner, W. 8.
Green and E. S. Frerichs {cds.), fudaions and Their
Messiahs at the Turn of the Christian £ra (New York:
Cambridge University Press, 1987) pp. 111-137.

3 Jarnes C. VanderKam, “The Dead Sea Scrells
and Christianity,” in Understanding the Dead Sea
Serolls, ed. Hershel Shanks (New York: Random
House, 1992}, p. 196G.

6 As revealed already in J. T. Milik’s review of P.
Wernberg-Miller, The Mannal of Discipline Trans-
lated and Annotated (Leiden: Brill, 1957), Revne
Bibligue 67 (1960), pp. 410-416. Milik dates the
text as the oldest by paleographical analysis.

?The text appears on PAM 43.542. For conve-
nicnr reference see Eisenman and Robinson, Fae-
simile Edition, #491.

8 For the text, PAM 43.236, see Eisenman and
Robinson, Facsimile Edition #1272

?PAM 43.587 and 43.588; see Eisenman and
Robinson, Fecsimile Edition, #1534-1535.

1 This text is in Aramaic. Compare this descrip-
tion with the famous messianic description in the
Testamene of Levi, chaprer 18.

" One fragmentary line on another fragment of
40521 does speak of “its {apparently, the land's)
ancinted ones.” In the context—a review of the
history of the nation—we take this wording as a
reference to the Prophets, who were often deseribed
in such terms (e.g. Psalm 165:15 and CD [Damas-
cus Covenant) columns 2 and 6).

2See Oto Betz, “Was John the Baptist an
Essene?” Bible Review, December, 1990.
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Line 6:

Especially interesting is the clause, “His
spirit will hover over the poor.” Genesis 1:2
also combines the terms “hover” and
“spirit.” Nowhere else in the Hebrew Bible
do we find this combination. “The spirit of
God” also appears in Genesis 1, correspond-
ing to “His spirit” here.” By this reference to
the Creation story, our text emphasizes its
promise that the messianic time will be a
time of renewal and a new age—in effect, a
new creation.

“By His might will He restore,” our text
tells us. This is clearly based on Isaiah
40:31: “They who trust in the Lord shall
restore their strength.” The correspondence
is much clearer in Hebrew than in English:
compare the scroll’s ¥123 r]"?ﬂ‘ with
Lsaiah's 7D 2o . The context
of this passage from Isaiah rclates to the
Lord’s mighty coming in judgment.

It is of the utmost imporrance to under-
stand the settings of the Biblical passages
to which the auther of our text refers. By
alluding 1o and thus recalling a number of
Biblical passages, our author draws them
togetner and imports their power into a
new literary creation.

Line 8

This is a very slightly modificd quotation of
Psalm 146:7-8. The larter reads: “The Lord
sets the prisoners free; the Lord opens the
eyes of the blind. The Lord lifts up those
who are bowed down.” Line 8 in our text
reads: “He will release the captives, make
the blind see, raise up the do[wntrodden.}”
The only difference is that our text drops
the name of God. That this line of our text
is a quotation makes the restoration at the
end of the line certain.

Line 10:

The first half of ¢his line is so broken that
any reconstruction is speculative. Accord-
ingly, our suggestion for the first two
Flebrew words is very tenraive, and, it must
be admircred, results in a difficubt phrase. We
Further propose restoring “His Messiah”
T ac the end of the lacuna (“lacuna” is a
technical rerm for a missing portion). This
is a crucial and straightforwardly speculative
restoration, but it has several considerations
in its favor. First, if, as we believe, the text
returns in lines 11-13 o the messianic fig-
ure it began describing in lines 1-2, then we
would expect an explicit mention of that
figure somewhere prior to line 12. Where
was this mention? There are three options
which can fic grammacically: fisst, the
present lacuna; second, the lacuna at the
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end of line 10, or the lacuna at the end of
line 11. For syntactic reasons, the last op-
tion is very unlikely. Thus the messianic
figure was presumably mentioned some-
where in line 10. Perhaps that mention was
indeed ar the end of the line. But the read-
ing of “holy” (though admittedly uncercain
because of the damaged state of the firse
three letters) seems to favor the placement
of W& in the preceding, rather than in
the subsequent, lacuna because the pro-
posed reconstruction, “His holy Messiah,” is
attested in another Qumran manuscript

(1Q30).

Line 11:

However one restores the end of line 11, it
is clear that the author intended a disjunc-
tion with what was said earlier. Up to this
point, the author has been describing the
miraculous acts of God’s final visitation and
judgment; now he moves to something else.

Line 12.

“Heal the sick” is not a Biblical phrase, Nor
does any portion of the Bible seem at all
close to it in spiric. The phrase “resurrect
the dead” (17" C'I2) does not occur in
the Bible, either. The closest text is Isaiah
26:19: “Your dead shali live, their corpses
shall rise.” This Biblical text apparendy
associates resurrection with God's visitation
of wrath and judgment “when he comes
from his ptace” (Isaiah 26:21). This may
have informed the thinking of our author.
The Biblical text does not say precisely who
is doing the resurrecting.

“To the poor announce glad tidings” is a
modified quotation of Isaiah 61:1. In view
of the importance of the phrase we should
consider the whole of Isaiah 61:1:

The spirit of the Lord God is upon me,

because the Lord has anointed me; .

he has sent me to announce glad tidings
to the poor,

to bind up the brokenhenrted,

to proclaim liberty to the captives,

and release to the prisoners.

This passage from Isaiah was certainly in
our author’s mind chroughout his composi-
tion—particularly words and phrases like
“spirit of the Lord,” “ancint” {the raot
meaning of messiah, L.e. “the anointed
one”), “announce glad ddings to the poor,”
and “prisoners.” Moreover, Tsaiah 61 can be
understood as referring o the last days. Our
text and Isaiah 61:1 also share a concern for
the downtodden (as does Psalm 146, re-
ferred to in the accompanying article),

In light of the reference to “ancint” in

Isaiah 61:1, the Second-Temple period
reader of this passage from Isaiah would
almost certainly conclude tha it speaks of a
messiah. Presumably the author of our texe
thought the same. Further, the author prob-
ably meant to say that it was this Messiah
who would “proclaim glad cidings,” not
God himself. {The Bible never uses the
Hebrew term for “proclaim glad ddings” in
reference to God.)

Line 13:

Compare “He will lead the Holy Ones”
with Isaizh 49:7-11, The lacter is an
eschatalogical passage describing “che Day
of Salvation.” Then he will “lead” {Isaiah
49:10) the hungry and thirsty, etc.

This same line of our text tells us that
“he will shepherd them.” Compare this with
Ezekiel 34:23: “1 will raise up over them a
shepherd . . . my servant David; he will
shepherd them.” In this passage from Ezek-
iel, a messianic figure tends the flock of
Israel. This fact is further support for the
inference thar all of the acrivities of lines 12-
13 are messianic activities that will take
place when the apocalypse dawns.

To be sure, our text is not without its
interpretive difficulties. But the following
points seem clear: In Lines 1-2 {and perhaps
Line 3), the author describes a messianic
figure. Lines 4-9 deal with an apocalyptic
visitation in which God lifts up the op-
pressed and rewards his faithful. Line 11
then establishes a disjunction with the
preceding lines, Lines 12-13 describe activi-
ties that the Bible (Isaiah 49:7-11 and
Ezekiel 34:23) associates wich a messianic
figure. The cautious conclusion that it is a
Messiah who heals the wounded, resurrects

the dead, praclaims glad tidings to the poor, -,

leads the Holy Ones and acts as their shep-
herd seems reasonable. Even if that conclu-
sion is wrong, however, and it is God Him-
self who directly acts in these ways, this

Qumranic text clearly describes the author’s
view of the messianic time.—M.ONY. and

J.D.T.

! For a technical discussion, see James Tabor and
Michael Wise, “4Q)521 ‘On Resurrection” and the
Synoptic Gospel Tradition: A Preliminary Swdy,”
Jownal for the Study of the Pseudepigrapha (forth-
coming.

! For some interesting comments on this portion
of 4Q521 sce Dale Allison, Jr,, “The Baptism of
Jesus and a New Dead Sea Scroll,” BAR, March/
April 1992, ’




Dothan as director of [srael’s newly created
Archaeological Council. In this capacity,
Dothan—distinguished excavator of Tel
Ashdod, Tel Akko and the ancient syna-
gogue of Hammat Tiberias—will preside
over meetings of the council.

The council’'s purpose is to serve as a
forum for discussion of archaeological policy
between the Israel Antiquities Authority and
other institutions. This is accomplished
through meetings at which the director of
the Antiquities Authority, currently Amir
Drori, brings subjects for discussion to the
council. Typically the subjects to be dis-
cussed include requests for excavation per-
mits, proposals for archagological recon-
struction projects, planning and coordina-
tion of excavarions, problems of archaco-
logical surveys, division of finds among
museums, site protection, illegal export of
artifacts and changes in the antiquity laws.

The 38-member council, including the
director, serve a three-year term. They are
nominated to membership, based on edu-
cation and experience, by various bodies—
including the Israel Antiquities Authority,
Hebrew University, the Istael Exploradon
Society and the Administracion of Educa-
tion and Culture—and then appointed by
the Minister of Educacion and Culture.

Ancient Nubia: Egypt’s Rival
in Africa
October 10, 1992-Seprember 1993

University Museum
33rd and Spruce Streets
Philadelphia, PA 19104
(215) 838-4000

Nubia is hot in more than climate. An
ancient civilization on the Nile in what is
now southern-most Egypt and Sudan,
Nubia has inspired at least two other major
art exhibits in the past year (see Museum
Guide, BAR, March/April 1992). Now the
University of Pennsylvania’s University Mu-
seum will trace Nubia’s 3,500-year history,
from abour 3100 B.C. to 400 A.D,, in an
exhibition featuring more than 300 artifacts.
The artifacts will be drawn from the 7,000
in the museum collection, one of the most
importane collections of Nubian art and
archaeology in the United States.

A wide variety of artifacts—including
ceramic vessels, jewelry, statues and funerary
inscriptions—will be used to document the
rise and fall of a series of Nubian kingdoms
and their complicated relationships with
pharaonic Egypt. Among the highlights will
be extraordinary eggshell-thin painted wares
from the Farly Bronze Age (31002200
B.C.), some of the most delicate ceramics
ever made; and third- and fourth-century
A.D. objccts from Karanog, capital of a
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major Lower Nubian province of the
Meroitic empire, a unique site that is rep-
resented in no other museum outside of
Cairo, Egypt.

After concluding its run ar University
Museum, the exhibir will travel to the fol-
lowing seven locations: The Newark Mu-
seum, Newark, NJ; The Bowers Museum,
Santa Ana, CA; Lowe Art Museum, Uni-
vetsity of Miami, Coral Gables, FL; Rech-
ester Museum, Rochester, NY; Kelsey Mu-

. seum, Ann Arbor, MI; Baltimore Museum

of Art, Baltimare, MD; and Minneapolis
Institute of Arts, Minneapolis, MN.

-/ THE.CASE OF THE BAS SEMINARS

Dick Ostling, the religion writer for Time
magazine, and Kate Olsen, a producer for
MacNeil-Lehrer television news, just left
my house with their camera crew. I uied
to turn the camera on them, but failed, so
my only alternative is to resort to a form
of communication that is open to me.

Timeand MaclNeil-Lehrer, in
ooperation with one another, are
producing a series of mini-documentaries
to be shown on MacNeil-Lehrer news.
One of them is on the Dead Sea Scrolls.
Ostling and Olsen spent three hours here
If the usual pattern prevails, I can expect
1o be on national television for some-
where between 4.5 and 5 seconds. But
that's really beside the point.

They had just come from Guilford
College in Greensboro, North Carolina,
here they had filmed 2 Biblical

chaeology Society Seminar on the Dead
ea Scrolls. They had filmed our faculty
embers James Tabor of the University
'of North Carolina and Anthony Saldarini
of Boston College lecturing on the scrolls
to the BAS participants. They had
interviewed the participants separately.
They even joined the participants in the
evening, at a place the participants had
dubbed the BAR bar, where, after a day
of study, lectures and discussions, good
conversation continued over a beer.

Dick Ostling, who did the interview-
ing, described the experience at Guilford
with near ecstatic enthusiasm. Hete, he
said, Christians of all kinds and Jews of
all kinds could—and did—meet and
study together on common ground. He
told me about the variety of wonderful
people who attended, some of whom he
interviewed on camera—such as first-time
attendee Eugenia Ballesteros, a New York
atrorney with an interest in ancient
civilizations; and repeat-attendee Ann
Baldwin, a data processor from Madison
Heights, Virginia, who uses the experi-
ence both for personal enhancement and
to help her teach at her Southern Baptise

[ra————
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Trying to Turn the Camera in the Other Direction
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Goodbye Molds, Hello
Stereolithography

A new process for replicating three-dimen-
sional objects promises to one day do away
with replicas cast from molds. Called stereo-
lichography, the process uses a laser con-
nected to a computer to scan an object,
such as a statuette, and to record in the
computer a deailed representation of the
object’s dimensions and surface features.
Then the computer image is used to guide

BARLINES
CONTINUES ON
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church. He told me how exciting the
lecturers were and how well they related |
to the participants. The participants each
had an annotated Bible and a copy of
Geza Vermes' Dead Sea Scrolls in English,
which they thumbed through during the
tectures. Then, still full of energy, they
repaired to the BAR bar in the evening

for more talk, much of it about what they
were studying. They formed an instant
community, Dick said. All he was trying
to do, he explained, was describe some of
their enthusiasm to me.-

I had heard such things regularly
about BAS seminars, but almost always
from the participants. My 84-year-old
mother still describes the BAS seminar
she attended at Oxford University as one
of the highlights of her life. But coming
from the religion writer of Time
magazine, it all somehow sounded more
reliable, We weren't just puffing
ourselves.

I wanted to turn the camera around
and get Ostling on film. But no luck.
The camera crew was working for
MacNeil-Lehrer, not for me. So I tried
the next best thing. Could I have the
outtakes of the interviews with the BAS
participants after the MacNeil-Lehrer
segment on the Dead Sea Scrolls was
shown? Answer: No . . . against policy

... afiem rule

So I am reduced to the inadequate
medium of words to convey the differ-
ence these BAS seminars are making—
something I continually hear from the
teachers as well as from the students—
and to urge all of you to become part of
this exciting learning experience.
{(Upcoming seminars include one in San
Francisco, preceding the Annual Meeting,
November 19-21, 1992; and a Seminar at
Sea to the Mexican Riviera, with former ;
Jerusalem archacologist Dan Bahat,
February 6-13, 1993, See the advertise-
ment on p. 37.}—H.S.
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